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 Penelitian ini bertujuan untuk mengetahui tipe struktur dan makna peribahasa 
Bali. Metode deskriptif kualitatif diterapkan dalam penelitian ini. Sumber data dari 
penelitian ini adalah buku peribahasa Bali berjudul Paribasa Bali karya Ginarsa 
(2009). Selain itu, 50 peribahasa dari sepuluh kategori peribahasa Bali dipilih, diberi 
kode, dan dicantumkan pada tabel data. Proses analisis data dimulai dengan 
menyelidiki tipe struktur peribahasa Bali, menggunakan kerangka teori Mac Coinnigh 
(2015) tentang tipe dan fungsi kalimat peribahasa. Setelah mengidentifikasi tipe dan 
fungsi kalimat, peneliti mengkaji tipe makna peribahasa Bali dengan mengacu pada 
teori Leech (1981). Sebagai tambahan, kamus sinonim Bali-Indonesia-Inggris oleh 
Sutjaja (2003) digunakan sebagai instrumen penelitian untuk dapat menyajikan 
temuan dengan gloss dan terjemahan bahasa Inggris. 
 Dari hasil penelitian ini, ditemukan bahwa peribahasa Bali dapat 
diklasifikasikan menjadi empat tipe kalimat peribahasa, yaitu tipe kalimat sederhana, 
kompleks, majemuk, dan majemuk-kompleks. Meskipun demikian, tipe kalimat 
sederhana adalah tipe yang paling umum di antara yang lain, karena dapat 
diidentifikasi dalam 31 dari 50 data peribahasa Bali. Selain itu, tidak semua 
peribahasa Bali berbentuk kalimat, karena ada tipe lain yang dapat ditemukan 
(misalnya tipe kalimat tidak lengkap, tipe empat baris, dll). Dari segi fungsi kalimat, 
fungsi deklaratif/indikatif merupakan fungsi utama di antara peribahasa Bali, dengan 
36 dari 50 data. Sementara itu, hanya sedikit yang memiliki fungsi interogatif dan 
imperatif, dan tidak ada yang mengandung fungsi eksklamatif. Namun, ada 
kecenderungan besar bahwa peribahasa Bali mengandung kombinasi dua fungsi 
kalimat. Selain itu, dapat diindikasikan bahwa peribahasa Bali yang memiliki tujuan 
tertentu seperti tujuan keagamaan atau pertunjukan memiliki struktur yang lebih 
rumit, dibandingkan dengan peribahasa yang dapat digunakan dalam konteks 
sehari-hari. Adapun dari segi semantik, lima tipe makna dapat diidentifikasi dalam 
peribahasa Bali. Makna konotatif dan sosial merupakan tipe makna yang paling 
dominan, dengan masing-masing 17 dan 13 data dari 50 peribahasa Bali. Terlebih 
lagi, makna konotatif bervariasi dari konotasi positif hingga negatif, sementara 
makna sosial ditunjukkan oleh modalitas, status, dan singularitas, dan juga dapat 
berdampingan dengan tipe makna lain. Selain itu, terdapat pula makna kolokatif, 
afektif, dan tematik dalam peribahasa Bali. 
Temuan penelitian ini menunjukkan bahwa peribahasa Bali memiliki 
kompleksitas struktur dan makna. Meskipun demikian, penelitian ini hanya 
membahas tipe kalimat, fungsi kalimat, dan tipe makna peribahasa Bali. Oleh karena 
itu, disarankan bagi peneliti selanjutnya—khususnya yang berkecimpung di bidang 
linguistik, untuk lebih mendalami peribahasa Bali dari segi sintaksis, semantik, atau 
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 This study aimed to delve into the types of structure and meaning of Balinese 
proverbs. Descriptive qualitative method was applied in this study. The data source 
was a book of Balinese proverbs entitled Paribasa Bali by Ginarsa (2009). 
Furthermore, 50 proverbs from ten categories of Balinese proverbs were selected, 
coded, and listed on a data table. The data analysis process began by investigating 
the types of structure of Balinese proverbs, using Mac Coinnigh’s framework (2015) 
of sentence types and sentence functions of proverbs. After identifying the types of 
structure, the researcher examined the types of meaning of Balinese proverbs by 
referring to Leech’s theory (1981). In addition, a Balinese-Indonesian-English 
synonym dictionary by Sutjaja (2003) was utilized as the research instrument in 
order to present the findings with the gloss and English translation. 
 From the findings, it is revealed that Balinese proverbs fit the four 
classifications of sentence types of proverbs, namely simple, complex, compound, 
and compound-complex sentence types. Nevertheless, simple sentence type is the 
most prevalent type among the others, since it can be identified in 31 out of 50 data 
of Balinese proverbs. Additionally, not all of Balinese proverbs have the form of a 
sentence, for there are other types that can be discovered (e.g. incomplete sentence 
type, four-line type, etc.). In terms of sentence functions, declarative/indicative 
function turns out to be the main function among Balinese proverbs, with 36 out of 50 
data. Meanwhile, only few of which have interrogative and imperative functions, and 
none of which carries exclamatory function. However, there is a great tendency that 
Balinese proverbs contain the combination of two sentence functions. It can be 
implied that Balinese proverbs that have specific purposes such as religious or 
performance purposes have more sophisticated structure, as opposed to the ones 
that can be employed in everyday context.  As for the semantic aspect, five types of 
meaning can be identified among Balinese proverbs. Moreover, connotative and 
social meaning are the most dominant types, with 17 and 13 out of 50 data 
respectively. The connotative meaning varies from positive to negative connotations, 
while the social meaning is indicated by the modality, status, and singularity, and it 
can also co-exist with other types of meaning. Additionally, collocative, affective, and 
thematic meaning can also be recognized.  
The findings of this study point out that Balinese proverbs have such 
complexity in terms of structure and meaning. Nonetheless, this study only discusses 
the sentence types, sentence functions, and types of meaning of Balinese proverbs. 
Consequently, it is suggested for future researchers—particularly those who are in 
the linguistic field, to explore Balinese proverbs further from the viewpoints of syntax, 
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  CHAPTER I 
INTRODUCTION 
This chapter presents the background of the study, the problems and 
objectives of the study, the significance as well as the scope and limitation of the 
research, along with the definition of key terms used in the present study.  
1.1 Background of the Study 
Proverbs are widely considered as one of the most common figures of 
speech among language users. These relatively short sayings enable people to 
encapsulate things that they are going through, be it personal or social matters, into 
pieces of wisdom (Mieder, 2004, p.1). As a result, proverbs have been continuously 
passed on due to its usefulness, even until today in modern society (Mirahayuni & 
Garnida, 2017). This is associated with how ways of life, moral and social ethics 
within a society are encrypted through the proverbs, hence studying proverbs can 
promote greater understanding of one’s society or community (Ehineni, 2017; Lai, 
2018).  
It is essential to initially address some prior works that pointed out how 
proverbs are shaped by one’s culture, which leads to the reason why there exists a 
great variety of proverbs across numerous cultures. As one of the instances, 
Richardson et al., (2017) conducted a study on proverbs from the cultural 
perspective, which deals with addressing work ethics of Chinese and Malay people 
as reflected through the proverbs. In addition, Ehineni (2017) found out that Yorùbá 
proverbs are created based on the philosophy of Yorùbá people, which strengthens 
the point that one’s culture is deeply rooted in the proverbs. Additionally, a study by 




concept of some four-legged animals is intended to portray acceptable manners 
within the society. In accordance with these results, Maneechukate (2018) claimed 
that the characteristics of Indonesian people are represented through the proverbs. 
These studies come together to showcase how culture is a crucial point in doing 
proverbs analysis.  
Furthermore, some other researchers examined proverbs not only from the 
cultural perspective, but also from the viewpoint of linguistic aspects. This is 
comprehensible since studying proverbs also includes taking a closer look into the 
language of the proverbs itself. For instance, Lai (2018) conducted a study on Hakka 
proverbs which aimed to break down the cultural and linguistic aspects of the 
metaphors in particular. In this case, Lai (2018) exaggerates the point that cultural 
and linguistic aspects are both significant aspects when it comes to analyzing 
proverbs, since these two perspectives enable researchers to achieve an insightful 
understanding on the proverbs. Culturally speaking, it is pointed out that Hakka 
proverbs may be divided into three kinds of values, such as family values, individual 
characters, as well as standards of life. In addition to that, the linguistic aspects were 
examined based on the structure and meaning of the proverbs, which were found to 
be quite complex.  
 Speaking of the structure of proverbs, there has been an ongoing debate 
whether proverbs have non-variable or various forms. Whereas Colston (2015, p.59) 
argued that proverbs tend to have fixed forms like idioms, Mac Coinnigh (2015, 
p.113) claimed that proverbs can actually be classified into several structural 
aspects. Previous researchers have shown their interest in identifying proverbs 
based on the structure (Akanbi, 2015; Kouega, 2017; Perangin-Angin & Dewi, 2020). 




proverbs, which revealed how Yorùbá proverbs range from basic sentence types 
such as negative and interrogative structure type, some variations of clause such as 
relative clause and subjunctive clause, as well as another structure, which is focus 
construction type. The syntax of proverbs from another language, which is 
Cameroon Pidgin English, was analyzed by Kouega (2017). In this case, it is worth 
highlighting that proverbs of Cameroon Pidgin English were identified based on 
several aspects of syntax, and one of which is sentence types. It is pointed out that 
Cameroon Pidgin English proverbs have at least three sentence types, namely 
simple, compound, and complex sentence.  
These studies somewhat support Mac Coinnigh's claim (2015, p.113) that 
proverbs may have different structural aspects such as sentence types across 
languages. It is elaborated that sentence types of proverbs vary from simple, 
complex, compound, and compound-complex sentence. Other than sentence types, 
Mac Coinnigh (2015, p.113) pointed out that sentence functions may also be 
identified when it comes to breaking down the structure of proverbs. In order to 
strengthen this point, Perangin-Angin and Dewi (2020) recently found out that Pagu 
proverbs can be classified into three sentence types such as simple, compound, and 
complex sentence types, as well as five sentence functions, namely affirmative, 
interrogative, negative, imperative, and contrastive functions. Despite the fact that 
few prior works have attempted to point out proverbs from the perspective of 
sentence variations, it still needs to be explored further, since Mieder (1993, p.8) 
also stated that the structure of proverbs may undergo some changes under certain 
situations.  
Besides having a great variety of structure, proverbs may also carry more 




certain situations within a community (Mirahayuni & Garnida, 2017). Due to this 
uniqueness, few researchers have attempted to conduct proverbs studies which 
discussed the meaning of proverbs from different cultures. As an instance, Singh 
(2015) investigated Meetei proverbs from the perspective of semantics along with 
the morphological features. In addition to that, the semantic theory applied in the 
study was Leech's seven types of meaning theory (1981).  The research results are 
in line with the previous claim that a proverb may contain multiple types of meaning, 
for instance connotative and social meanings, reflective and collocative meanings, 
and so on. 
Some other works continue to point out how semantics of proverbs need to 
be further examined. The two following instances investigated proverbs from 
traditional languages in Indonesia, such as Wolio and Besemah language 
respectively. The former one was conducted by Mansyur and Said (2020) which 
discussed the meanings of human body concepts in the proverbs of Wolio language. 
It leads to the realization that there are three variations of meanings contained in the 
selected proverbs, such as positive, neutral, and negative meanings. Meanwhile, the 
latter one focused on breaking down the connotative and denotative meanings of the 
Besemah proverbs, which is a study by Efransyah (2020). Through the results, it is 
highlighted that there are such great differences between connotative and denotative 
meanings of the proverbs, since the connotative ones highly depend on one’s 
personal experience—in this case, the Besemah people. These prior works depict 
how studying the semantics of proverbs is equally important as exploring the 
structural aspects.  
A study on proverbs from both perspectives of syntax and semantics has 




proverbs of Balinese language. Nevertheless, it only covers the explanation of some 
Balinese proverbs that carry the concept of animals, meaning that it does not discuss 
Balinese proverbs in general. Speaking of Balinese proverbs, Ginarsa (2009, pp.1-
84), initially proposed in 1969 that Balinese proverbs can be further divided into at 
least ten categories, such as Wewangsalan, Peparikan, Sesonggan, Sesenggakan, 
Sesawangan, Bladbadan, Seloka, Sesapan, Raos Ngempelin, and Cecimpedan. 
Similar to proverbs from other languages around the world, Balinese proverbs are 
rich in moral and cultural values that are ingrained in the society (Arya et al., 2019; 
Maryati et al., 2020). In spite of that, linguistic studies on Balinese proverbs are 
currently still limited. Moreover, the fact that nowadays Balinese young generations 
have greater tendency in using Indonesian and even English language when it 
comes to everyday communication—which resulted in limited use of Balinese as the 
local language (Ardiana & Suryawan, 2020; Putra et al., 2020), it is essential to 
conduct more studies on Balinese language in order to increase the awareness of 
the young generations.  
Considering the fact that Balinese proverbs have a wide variety of 
classifications in terms of the usage, yet the linguistic aspects have not been widely 
explored, the researcher aimed to take part by discussing Balinese proverbs in this 
study. Furthermore, it is important to highlight that some prior works on proverbs 
have pointed out different structural aspects (e.g. sentence types, sentence 
functions, etc.) of proverbs across languages (see Akanbi, 2015; Kouega, 2017; 
Perangin-Angin & Dewi, 2020), and few of which have addressed the types of 
meaning of proverbs (see Singh, 2015; Efransyah, 2020). As a result, this study 





1.2 Problems of the Study 
Based on the background of the study, the research questions are formulated as 
follows: 
a) What are the sentence types of Balinese proverbs?  
b) How can Balinese proverbs be identified based on the sentence functions? 
c) What are the types of meaning contained in Balinese proverbs? 
1.3 Objectives of the Study 
The objectives of the study are specified as follows: 
a) To identify the sentence types of Balinese proverbs. 
b) To classify the sentence functions of Balinese proverbs. 
c) To analyze the types of meaning contained in Balinese proverbs. 
1.4 Significance of the Study 
There are theoretical and practical significance of this study, which are listed as 
follows: 
a) Theoretically, the researcher hopes that this study can contribute in enriching the 
literature of Balinese proverbs from linguistics perspective, as it is currently still 
lacking. Moreover, this study takes part in completing Ginarsa’s classifications of 
Balinese proverbs (2009) by adding the types of structure and meaning of the 
proverbs.  
b) Practically, this study is expected to raise the awareness of Balinese people, 
especially the young generations, to make use of proverbs in daily conversations 
more often, as a means of preserving Balinese culture. Furthermore, it is intended 






1.5 Scope and Limitation of the Study 
The scope of this study is types of structure and meaning of Balinese proverbs. It 
is also worth noting that the types of structure deals with the sentence types and 
sentence functions of Balinese proverbs, which is based on Mac Coinnigh's 
framework (2015). In addition to that, the discussion on types of meaning refers to 
Leech's theory (1981). Consequently, this study is limited to the sentence types, 
sentence functions, and types of meaning of Balinese proverbs. In other words, this 
study does not cover the analysis of other linguistic aspects of Balinese proverbs, 
such as pragmatic, sociolinguistic, and other aspects.  
1.6 Definition of Key Terms 
a) Types of Structure of Balinese Proverbs refers to the classifications of Balinese 
proverbs based on the sentence types, namely simple, complex, compound, and 
compound-complex sentence type, as well as sentence functions such as 
declarative/indicative, interrogative, imperative, and exclamatory function. 
b) Types of Meaning of Balinese Proverbs deals with the analysis of seven types of 
meanings found in Balinese proverbs, such as conceptual/denotative meaning, 
connotative meaning, social meaning, affective meaning, reflected meaning, 
collocative meaning, and thematic meaning.  
c) Balinese Proverbs are traditional sayings written in Balinese language, which 
consist of ten classifications based on the usage, namely Wewangsalan, 
Peparikan, Sesonggan, Sesenggakan, Sesawangan, Bladbadan, Seloka, Raos 





REVIEW OF RELATED LITERATURE  
 This chapter provides insights and existing theories on proverbs, structure of 
proverbs, semantic perspectives on proverbs, Balinese proverbs, related works on 
proverbs, and context of the present study. 
2.1 Proverbs 
 Proverbs, the same as idioms, are the kind of figurative language that 
exemplify learned convention (Katz et al., 1998, p.166), since these sayings have 
been passed from generation to generation (Mieder, 1993, p.24). The wide 
comprehension that proverbs have brief forms and carry easily-memorized wisdom 
explain why they have such rhetorical effects to people (Gibbs Jr. & Colston, 2012, 
p.240). It needs to be taken into account that proverbs come from various origins 
and languages; thus there are proverbs that are similar in meanings, yet different in 
terms of forms and word choices (Mieder, 2004, p.10). Consequently, people tend to 
use proverbs in conveying things more expressively and creatively, and it serves as 
an act of preserving one’s culture at the same time (Gibbs Jr. & Colston, 2012, 
p.241).  
From numerous definitions of proverbs, Mieder (1993, p.24) summed it up 
briefly as “wisdom expressed in a sentence”. Though it is evident that proverbs have 
been precisely defined by a number of scholars, apparently it still lacks the depth of 
analysis in terms of forms, functions, and meanings in a great range of contexts 
(Mieder, 2004, p.4), which leads to the need to conduct more linguistic studies on 






2.2 Structure of Proverbs 
Despite being widely known as the most concise among all types of verbal 
folklore, the structure of proverbs turns out to be actually quite complex (Mieder, 
2004, p.1). This is evident since previous researchers in their respective studies on 
the syntax of proverbs had applied different theoretical frameworks. For instance, 
Akanbi (2015) chose X-bar theory to examine the syntax of Yorùbá proverbs. It 
needs to be highlighted that this theory was initially proposed by Chomsky in 1970 
and was later expanded by Jackendoff in 1977 (Akanbi, 2015), and today it is widely 
known as binary branching. Akanbi (2015) added that X-bar theory is a tool for 
analyzing various categories of phrases. In spite of that, the ways of applying the 
theory for proverb analysis is not well-explained in the study, resulting in the lack of 
comprehension regarding how future researchers are able to apply the theory in 
proverbs studies. 
Kouega (2017), on the other hand, examined the syntactic aspects of 
Cameroon Pidgin English based on Quirk et al.’s categories of sentence types, as 
well as sentence classes and length. Additionally, Kouega (2017) also analyzed the 
aspect of negation and thematic fronting. The classifications of sentence types may 
be applied by future researchers, because simple, compound, and complex 
sentences can be found in almost all languages. In addition, the aspect of sentence 
classes, i.e. statements, questions, commands, and exclamation, is also applicable 
across languages.  However, in terms of sentence length, negation, and thematic 
fronting, Kouega (2017) asserted that no relationship was found between these 




Similar to Kouega's study (2017), Perangin-Angin and Dewi (2020) explored 
the structure of Pagu proverbs from the viewpoint of sentence types and functions.  It 
is worth mentioning that the structural analysis also comprises relationship between 
elements and types of figurative language found in Pagu proverbs. In doing the 
analysis, Perangin-Angin and Dewi (2020) used various approaches, including Mac 
Coinnigh's model (2015, p.113) of sentence types and sentence functions of 
proverbs.  
Mieder (2004, p.6) initially claimed that proverbs can indeed be identified to 
more specific categories of patterns or structures, and it applies to proverbs from any 
language. Hence, Mac Coinnigh (2015, p.113) shed light on this topic by identifying 
several structural aspects of proverbs, and two of which are sentence types and 
sentence functions. Due to the applicability of this framework, this present study 
applied Mac Coinnigh's framework (2015) in analyzing two structural aspects of 
proverbs, namely sentence types and sentence functions.  
2.2.1 Sentence Types of Proverbs 
First of all, proverbs can be placed in four categories of sentence type (Mac 
Coinnigh, 2015, p.113). The first category is simple sentence type. It is widely known 
that a simple sentence consists of only one clause, or in other words, it has a subject 
and a predicate. In terms of proverbs, Mac Coinnigh (2015, p.113) added that 
proverbs with simple sentence type may either appear as having affirmative or 
negative form. The examples of each are listed as follows: 
(1) Silent waters run deep.      Affirmative (+) 
(2) Comparison is no reason.     Negative (-) 




In this case, each of the proverbs only consists of one clause, hence (1) and 
(2) are classified as proverbs with simple sentence type. In (1), the subject is ‘silent 
waters’ and the predicate is ‘run deep’. Meanwhile, in (2), ‘comparison’ acts as the 
subject, and ‘is no reason’ is the predicate. The slight difference between these two 
examples of proverbs lies on the affirmative and negative form. Proverbs (1) 
exemplifies simple sentence type with affirmative form (1), while proverb (2) has 
simple sentence type with negative form, as shown by a negation ‘no’ in the proverb.  
Aside from having simple sentence type, some other proverbs may have 
complex sentence type (Mac Coinnigh, 2015, p.114). It is further emphasized that 
proverbs with complex sentence type is generally constituted by one main clause 
and one sub-clause. Nonetheless, Mac Coinnigh (2015, p.114) also added that the 
possibility of having more than one sub-clauses is also possible, and the type of 
clause ranges from adjective, noun, and adverbial clauses. Proverb (3) serves as an 
example of proverbs with complex sentence type, since it is apparent that it has one 
main clause ‘One must drink it’ and one sub-clause that precedes it, i.e. ‘When the 
wine is drawn’. 
(3) When the wine is drawn, one must drink it. 
(4) Falseness lasts an hour and truth lasts till the end of time. 
(5) When the oak is before the ash, then you will only get a splash; when the 
ash is before the oak, then you may expect an oak. 
(Mac Coinnigh, 2015, pp.114-115) 
Furthermore, Mac Coinnigh (2015, p.114) pointed out that the third type of 
sentence found among proverbs is compound sentence type. In general, this type of 
sentence is noticeable from the use of conjunctions, such as and, but, or, nor, and 
many others, because it serves to combine two main or independent clauses. Mac 




is identifiable because it contains a conjunction and, which merges two independent 
clauses into one sentence. On top of that, Mac Coinnigh (2015, p.115) revealed that 
proverbs may as well have compound-complex sentence type, though it is not 
considered as a common case. When a proverb comes in the form of compound-
complex sentence type, it simply means that it consists of two or more main clauses 
and sub-clauses respectively. In the case of (5), it has two main clauses and two 
sub-clauses, which exactly represents a compound-complex type of proverbs. 
2.2.2 Sentence Functions of Proverbs 
 Besides the category of sentence types, Mac Coinnigh (2015, p.115) 
proposed that a proverb may as well be categorized based on the sentence 
functions. Additionally, there are two main classifications of sentence function, 
namely affirmative and communicative functions.  
a) Affirmative Function 
The first one, affirmative function, is further divided into declarative/indicative 
and interrogative functions (Mac Coinnigh, 2015, p.115). The instances of each are 
listed as follows: 
(6) Bad news travels fast. 
 (7) Does a chicken have lips?      
 (8) What would you expect from a pig but a grunt? 
      (Mac Coinnigh, 2015, p.116) 
Generally, a declarative/indicative sentence is used when one intends to 
state information or convey ideas (Mac Coinnigh, 2015, p.115). Proverbs with 
declarative/indicative function is claimed as the most common one among the 
others, and one of the instances is shown in (6). Another sentence function found 




in the form of a question (Mac Coinnigh, 2015, p.116). Proverbs (7) and (8) are the 
examples of proverbs that have this sentence function. It is worth noting that (7) 
exemplifies a yes/no question type of proverbs, as indicated by the auxiliary does. 
On the other hand, (8) is an instance of a WH-interrogative type of proverb, as 
shown by what as the question word. 
b) Communicative Function 
While declarative/indicative and interrogative functions belong to affirmative 
category, the second category consists of imperative and exclamatory functions. The 
examples of each are listed as follows: 
 (9) Look before you leap. 
 (10) What goes around comes around! 
(Mac Coinnigh, 2015, p.116) 
The former one, imperative function, is highly associated with the nature of 
proverbs which functions to give advice or instructions (Mac Coinnigh, 2015, p.116). 
This imperative function is exemplified by (9). Besides, it is also revealed that 
proverbs may appear as having exclamatory function, as shown by (10). As Mac 
Coinnigh (2015, p.116) puts it, this kind of function is attributed to strong emotions 
such as surprise, anger, joy, and others. Moreover, it is oftentimes indicated by the 
use of what or how at the beginning of the proverb (Mac Coinnigh, 2015, p.116). In 
(10), it begins with what and has an exclamation point at the end of the proverb. 
Similar to the category of sentence types, there are also four different sentence 
functions of proverbs that can be identified, proving further that proverbs across 
many languages can be further classified in terms of structural aspects (Mac 





2.3 Semantics of Proverbs  
When it comes to the semantics of proverbs, it needs to be addressed that 
there is currently no universal semantic theory of analyzing proverbs that is widely 
recognized until this time being (Singh, 2015). In spite of this, it is essential to take a 
closer look at how prior works break down the semantics of proverbs, since this 
study aims to investigate Balinese proverbs not only from the basis of structural 
aspects, but also on the perspective of meaning. It turns out that in correspondence 
to studies on syntax of proverbs, proverbs studies from semantic perspective also 
show quite a range of theoretical frameworks applied by previous researchers. As an 
instance, Budiarta and Kasni (2017) examined animal concepts in Balinese proverbs 
using Ogden and Richards’ Triangle of Reference theory (1989). Similarly, Mansyur 
and Said (2020) also conducted a cognitive semantics analysis on the use of human 
body concepts in Wolio proverbs, which deals with conceptual mappings between 
source and target domains. Though these studies fulfilled the aim of analyzing the 
meaning of certain concepts in relation to human characteristics, it is undeniable that 
more in-depth studies on meaning of proverbs still need to be massively conducted 
in order to gain more profound understanding. 
However, from another semantic perspective, Singh (2015) delved into the 
types of meaning found in Meetei proverbs based on Leech’s types of meaning 
theory (1981). Likewise, Efransyah (2020) applied the same theory in breaking down 
two types of meaning in Besemah proverbs, namely connotative and denotative 
meanings. The revealed results from respective studies show proverbs have several 
layers when it comes to the semantic aspects. To strengthen this point, Mieder 
(2004, p.9) claimed that the ways of interpreting the meaning of proverbs should vary 




context. Due to the fact that Leech's theory (1981, p.9) enabled previous researchers 
to further identify the types of meaning found in the proverbs, this study applied this 
theory in analyzing Balinese proverbs from the semantic perspective. 
2.3.1 Types of Meaning  
Initially, Leech (1981, p.9) proposed that meaning can further be classified 
into seven different types in linguistic communication, namely conceptual, 
connotative, social, affective, reflected, collocative, and thematic meanings. The first 
type of meaning, conceptual or denotative meaning, is considered as the most 
essential one, since it enables language users to interpret the fundamental meaning 
of a sentence (Leech, 1981, p.9). Additionally, it is claimed that conceptual meaning 
itself can be defined by two principles, namely contrastiveness and structure. The 
principle of contrastiveness deals with identifiable linguistic units, for instance, the 
contrastive features of the word woman are +human, -male, and +adult (Leech, 
1981, p.10). Meanwhile, the principle of structure is associated with how the 
constituents in a sentence are organized, which is beneficial in defining the meaning 
of a sentence as a whole (Leech, 1981, p.10). 
Moreover, a sentence may also have such meaning that is beyond the 
conceptual meaning, and it is called as its connotative meaning (Leech, 1981, p.12). 
This type of meaning is associated with the communicative function of a sentence as 
well as its possible references. Connotations, as Leech (1981, p.12) puts it, may 
change from time to time and they vary based on how a society or certain group of 
individuals perceives them. Therefore, unlike conceptual meaning that deals with the 
essence of semantics itself, connotations are attributed to external factors that 




experience (Leech, 1981, p.13). One of the instances is how the word woman is 
attributed to being ‘gregarious’ or ‘subject to maternal instinct’ (Leech, 1981, p.12).  
The third type of meaning deals with social circumstances in which the 
language is used, or the sentence is conveyed. In this case, it is essential to address 
how there exists a great variety of styles in using language. Leech (1981, p.13) 
elaborated this point by mentioning several variations, namely dialect, time, province, 
status, modality, and singularity. Although this is quite similar to the connotative one 
in terms of the influencing factors, social meaning is actually more complex. Another 
matter is that language can also be used as a tool to express one’s feelings, and 
affective meaning provides the explanation of this particular situation (Leech, 1981, 
p.15). Affective meaning in a sentence can be indicated through language elements 
such as interjection (i.e. Yippee!), choice of verbs (i.e. like, hate), as well as 
intonation (Leech, 1981, p.16).  
 In addition to that, Leech (1981, p.16) proposed that a word in a sentence 
may contain reflected type of meaning. In other words, this type of meaning deals 
with how one sense reflects to another sense. This frequently happens when certain 
words are already considered as taboo words by the society. Similarly, collocative 
meanings also provides the explanation how words are associated with another 
words. Though these two types apparently have such similarities, Leech (1981, p.17) 
asserted that collocative meaning explains how two words can only coexist if they 
are in the same environment, for instance trembles and fear, cows and wander, and 
so on. Last but not least, Leech (1981, p.19) stated that meaning can be influenced 
by how words are organized in a sentence, which also can create an effect of 




 It is important to mention that few previous studies delved into the types of 
meaning of proverbs from their respective languages (see Singh, 2015; Efransyah, 
2020). These prior works show how Leech’s theory (1981) is also applicable in 
analyzing the types of meaning contained in proverbs. As an example, Singh (2015) 
discussed the types of meaning of Meetei proverbs, and provided the English 
translation of each, as exemplified by (11) and (12).  
 (11) The tiger cannot change its stripes. 
            (12) A callow physician makes full of graves.  
(Singh, 2015) 
 In this case, Singh (2015) argued that both (11) and (12) contain connotative 
and social meaning, and it turned out that these two types of meaning are common 
among Meetei proverbs. Nevertheless, in terms of the analysis, it is not addressed 
whether the connotative meaning is related to positive or negative connotation, and 
whether the social meaning is indicated by the modality, status, or other variations. 
Besides, another study that applied this theory, which is Efransyah’s study (2020), 
only focused on the connotative meaning of Besemah proverbs. In other words, the 
other types of meaning of Besemah proverbs were not explored. Hence, in this 
study, the researcher aimed to examine and provide more detailed analysis 
regarding the types of meaning of Balinese proverbs. 
2.4 Balinese Proverbs 
Balinese proverbs are a part of verbal folklore (Maryati et al., 2020) that 
belong to Balinese classical literature (Suweta, 2018). Additionally, Putra and Sari 
(2019) stated that despite being an ancient cultural heritage, Balinese proverbs, or 
known as Paribasa Bali, are still considered as effective until this time being. 




of usage. In 1969, Ginarsa initially divided Balinese proverbs into ten different 









i) Raos Ngempelin 
j) Cecimpedan 
(Ginarsa, 2009, pp.1-84) 
It is worth mentioning that the first two categories are generally used for 
performance purposes. The former one, Wewangsalan category, are employed in 
Balinese traditional Wayang and Arja shows (Ginarsa, 2009, p.1). Furthermore, 
Ginarsa added that the word Wewangsalan itself means ‘satire’, and it defines the 
usage of the proverbs in this category. Likewise, the latter one, which is Peparikan 
category, is meant for Balinese Janger dance shows (Ginarsa, 2009, p.24). In this 
case, Ginarsa elaborated that ‘parik’ in the word Peparikan refers to ‘female 
dancers’. Hence, it is understandable that proverbs from this particular category are 
conveyed in Janger dance shows, which involves Balinese female dancers as the 
center of attention.   
On the other hand, the next five categories, namely Sesonggan, 
Sesenggakan, Sesawangan, Bladbadan, and Seloka, are typically passed on in 
everyday context. The category of Sesonggan, as Ginarsa (2009, p.27) puts it, 
basically aims to communicate a condition that one is going through by giving 
comparisons. This function can be interpreted from the name of category, 
Sesonggan, which can be translated into ‘fate’ and ‘condition’ (Ginarsa, 2009, p.27). 




employed when one intends to praise or criticize another person. Though this also 
applies to the following category, Sesawangan has its own uniqueness, which is 
symbolizing one’s characteristics or traits using concepts from natural surroundings 
(Ginarsa, 2009, p.45). In addition, Ginarsa (2009, p.52) stated that the next category, 
i.e. Bladbadan is derived from the word ‘badbad’ that means ‘extension’. Despite 
having a similarity with the previous ones in terms of context of use, proverbs from 
Bladbadan category are used when one desires to depict something clearly by using 
elaborations to avoid misunderstandings (Ginarsa, 2009, p.52). Distinctively, the 
category of Seloka contains proverbs that are filled with subtle suggestions or 
advices (Ginarsa, 2009, p.67).  
The last three categories, namely Sesapan, Raos Ngempelin, and 
Cecimpedan are more likely to be used in specific circumstances. Ginarsa (2009, 
p.74) mentioned that Sesapan originally comes from the word ‘sapa’ which means ‘to 
greet’. However, in this case, proverbs from this category are meant for religious 
purposes. In contrast, the category of Raos Ngempelin, which can be translated into 
‘ambiguous words’, are mostly employed by comedians when performing on stage 
(Ginarsa, 2009, p.78). Lastly, (Ginarsa, 2009, p.84) claimed that Cecimpedan 
category is filled with Balinese children riddles, and it is undebatable since the name 
of category itself means ‘riddles’. 
2.5 Research on Balinese Proverbs 
Due to the lack of Balinese proverbs use in daily communication, some prior 
works have attempted to investigate the existence of Balinese proverbs for the past 
few years. Putra et al. (2016) found out that Balinese proverbs from six different 




Balinese popular singers. Likewise, Turaeni (2017) discovered that five categories of 
Balinese proverbs are also employed in a number of Balinese popular songs from 
different singers and bands. Furthermore, it turns out that seven categories of 
Balinese proverbs appear in a variety of Balinese modern short stories, as revealed 
in Putra and Sari's study (2019).  
Moreover, as a means of introducing Balinese proverbs to the young 
generations, few previous researchers, namely Ardiana and Suryawan (2020), as 
well as Putra et al. (2020), made use of technology by creating and developing 
applications for learning Balinese proverbs. As Maryati et al. (2020) puts it, the 
remarkable local wisdom in Balinese proverbs are suitable for learning purposes, 
specifically in terms of character building. Despite using different approaches in 
observing Balinese proverbs, these studies share the same aim, which is preserving 
Balinese proverbs as a part of Balinese culture. 
 Finally, from the linguistic perspective, Budiarta and Kasni (2017) examined 
Balinese proverbs that carry animal concepts from the perspective of semantics. 
Though it is also evident that the study mentioned some syntactic structure of 
Balinese proverbs, it only covers those that contain animal concepts. As a result, 









 This chapter presents the design of the research, the details of the data, the 
data source, the data collection process, as well as the steps in analyzing the data.  
3.1 Research Design 
 This study was conducted using descriptive qualitative design. Qualitative 
method is prevalent among researchers, particularly those in linguistic field, who aim 
to investigate language more thoroughly (Angouri, 2010, p.33). It needs to be 
highlighted that this research examined the types of structure and meaning in 
Balinese proverbs. Due to the fact that qualitative design is all about interpretations 
(Creswell, 2007, p.187), and it is often associated with analyzing structure or 
patterns in certain language phenomena as it is (Rasinger, 2010, p.52), hence the 
researcher believes that this design was suitable to fulfill the aim of this study.  
3.2 Data 
 The data of this study were 50 Balinese proverbs. However, in order to make 
it more understandable to the readers, the researcher provided the gloss and English 
translation of each of the Balinese proverbs that are presented in the findings. It 
needs to be highlighted that the researcher translated the Balinese proverbs 
manually by utilizing a Balinese-Indonesian-English synonym dictionary entitled 
Kamus Sinonim Bahasa Bali by Sutjaja (2003) as the research instrument. As a 
result, the researcher was able to present the gloss and English translation of the 





3.2 Source of Data 
The data source of this study was Paribasa Bali, which is a book of Balinese 
proverbs by Ginarsa (2009). This book received wide recognition since it was initially 
published in 1970. In addition, the Local Government of Bali included this book as 
one of the primary sources of learning Balinese language and literature. Hence, 
through the years, there has been the total of six editions of this book, and the latest 
one (Sixth Edition) was published in 2009. Due to the fact that the latest edition has 
been adapted to language of today, the researcher chose the Sixth Edition of the 
book as the data source. It is worth noting that this book provides ten categories of 









i) Raos Ngempelin 
j) Cecimpedan 
(Ginarsa, 2009, pp.1-84) 
It needs to be highlighted that each of these categories has its own usage, 
and there are different number of Balinese proverbs in each category. Moreover, 
though the last version of this book was published in 2009, it is evident that various 
proverbs from this book have been continually used in different contexts, namely 
Balinese modern short stories, popular songs, as well as teaching materials (Putra & 
Sari, 2019; Maryati et al., 2020; Putra et al., 2016; Turaeni, 2017). For these 





3.4 Data Collection 
 There were some steps in collecting the data for this study. The steps are 
listed and elaborated as follows:   
1) The first step was obtaining the data from the data source, which is a book 
entitled Paribasa Bali by Ginarsa (2009), which consists of ten chapters and 
215 Balinese proverbs in total.  
2) The second step was selecting 50 Balinese proverbs. More elaborately, 
averagely five proverbs from each of the ten chapters of Paribasa Bali were 
chosen as the data. This data reduction was associated with the fact that 
qualitative research deals with selecting data in a purposive way in order to 
gain clearer understanding on the research problems (Creswell, 2007, 
p.189).  
3) The third step was coding the categories of Balinese proverbs. In this case, 
each category of Balinese proverbs was coded with alphabets. For instance, 
the first category, which is Wewangsalan was coded with A. Next, code B 
was for the second category, Peparikan, code C was for Sesonggan 
category, and so on, until the tenth category—Cecimpedan was coded with J.  
4) Finally, the last step was labelling the data from the coded categories with 
numbers. As an example, three Balinese proverbs from the first category, 
Wewangsalan, were coded as A1, A2, and A3. This applied to the data of 
Balinese proverbs from the other nine categories. Consequently, the 50 






3.5 Data Analysis 
The data analysis process was done through some steps. First of all, the data 
were analyzed based on the types of structure, using Mac Coinnigh's framework 
(2015), which are sentence types and sentence functions of proverbs. Since there 
were two aspects in terms of structure, the proverbs were initially identified based on 
the first aspect, which is the sentence types. In this case, the researcher determined 
whether the selected Balinese proverbs have simple, complex, compound, or 
compound-complex sentence types of structure (Mac Coinnigh, 2015, p.113). Then, 
the researcher counted the total numbers and frequencies of proverbs with each 
sentence type, and presented the data in a table, as shown in Table 3.1. 
Table 3.1 Sentence Types 
No. Sentence Type Total Number Frequency (%) 
    
    
    
    
                 Total 
 
Then, the data were analyzed further in separate subsections based on the 
sentence types. It needs to be taken into account that this process includes adding 
the gloss and the English translation of each datum. In this regard, the researcher 
referred to the Mac Coinnigh’s theory (2015) of sentence types of proverbs.  
The similar process was done in examining the second aspect, namely 
sentence functions of Balinese proverbs. It is worth noting that this particular 
classification includes declarative/indicative, interrogative, imperative, and 
exclamatory functions (Mac Coinnigh, 2015, p.115). The data of the sentence 
functions of Balinese proverbs, the total numbers, and the frequencies were 




detailed analysis of the first aspect, the researcher repeated the same process in 
order to break down the sentence functions of Balinese proverbs. 
Table 3.2 Sentence Functions 
No. Sentence Function Total Number Frequency (%) 
    
    
    
    
           Total   
After examining the types of structure of Balinese proverbs, the data analysis 
process went on by investigating the types of meaning. In this case, the researcher 
applied Seven Types of Meaning theory by Leech (1981, p.9). It is essential to 
highlight that this theory covers conceptual, connotative, social, affective, reflected, 
collocative, and thematic meaning. The data, which include the types of meaning, 
the total numbers, and the frequencies, were also presented in a table (see Table 
3.3). 
Table 3.3 Types of Meaning 
No. Type of Meaning Total Number Frequency (%) 
    
    
    
    
         Total   
 
In identifying the types of meaning of Balinese proverbs, the researcher 
delved into each of the data as a whole proverb. Furthermore, the themes found 
among Balinese proverbs were also mentioned in order to make it clearer for the 
readers. As soon as the data analysis process was done, the conclusions on the 
sentence types, sentence functions, and types of meaning of Balinese proverbs were 
finally drawn based on the findings and discussion of this study. 
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CHAPTER IV 
FINDINGS AND DISCUSSION 
This chapter presents the findings of the research that covers the sentence 
types, sentence functions, and types of meaning of Balinese proverbs, as well as the 
discussion based on the findings related to types of structure and meaning of 
Balinese proverbs.  
4.1 Findings 
This section is divided into three subsections, namely sentence types of 
Balinese proverbs, sentence functions of Balinese proverbs, and types of meaning of 
Balinese proverbs.  
4.1.1 Sentence Types of Balinese Proverbs 
First and foremost, it is revealed that there are four sentence types among 50 
Balinese proverbs. These sentence types are simple sentence, complex sentence, 
compound sentence, as well as compound-complex sentence type. It also needs to 
be addressed that not all of the data could be identified as a sentence, hence there 
are other types of structure in Balinese proverbs. The classification of sentence 
types among Balinese proverbs is shown in Table 4.1 (cf. Appendix 1). 
Table 4.1 Sentence Types of Balinese Proverbs 
No. Sentence Type Total Number Frequency (%) 
1. Simple Sentence Type 31 62% 
2. Complex Sentence Type 3 6% 
3. Compound Sentence Type 2 4% 
4. Compound-Complex Sentence Type 2 4% 
5. Other Types of Structure 12 24% 




It is apparent that Table 4.1 points out that simple sentence is the most 
common sentence type in Balinese proverbs, with 31 out of 50 data in total (62% 
frequency). Meanwhile, the other sentence types—complex sentence, compound 
sentence, and compound-complex sentence types turn out to be quite rare among 
Balinese proverbs, since there are approximately two to three data found in 50 
Balinese proverbs (4%-6% frequency). The findings of this study also reveal that 12 
data of Balinese proverbs (24% frequency) do not appear in the form of any type of 
sentence. Hence, these data were classified in another subsection as having other 
types of structure. 
4.1.1.1 Simple Sentence Type 
The results show that 31 data of Balinese proverbs (62% frequency) appear 
as a simple sentence type. As pointed out by Mac Coinnigh (2015, p.114), this 
sentence type of proverbs is essentially constructed by a subject and a predicate. 
Moreover, in this case, both affirmative and negative simple sentence types of 
Balinese proverbs can be identified. The former one, which is affirmative simple 
sentence type, appears on four different categories of Balinese proverbs, as shown 
by C1, D1, E1, and G1.   
(C1) Lelipi     ng-alih    gegitik.     
         snake   ACT-get     stick 
         ‘A snake is looking for a stick.’ 
(D1) Genit-e   bakat    gesges-a.     
         itch-DEF    get   scratch-PASS     
         ‘The itch gets scratched.’ 
 (E1) Seledet-ne   kadi      tatit.     
         glance-DEF   like    lightning 
        ‘The glance is like the lightning.’ 
 (G1) Yeh-e           kija        laku-nang-a      membah. 
         water-DEF   where     go-APPL.PASS        flow 




These four data meet the requirements of a simple sentence type, as each of 
which has a subject and a predicate. Firstly, in datum C1, the word lelipi ‘snake’—
which is the subject, is followed by ngalih gegitik ‘is looking for a stick’ that acts as 
the predicate. It is worth emphasizing that datum C1 represents the third category of 
Balinese proverbs, namely Sesonggan. Interestingly, the same thing applies to 
datum D1, despite coming from a different category, which is Sesenggakan. 
However, in this case, genite ‘the itch’ serves as the subject, and the predicate is 
bakat gesgesa ‘gets scratched’. The other two data, E1 and G1, correspondingly 
have the same pattern. The former one, datum E1, comes from the category of 
Sesawangan. In this regard, the subject is seledetne ‘the glance’ and kadi tatit ‘is like 
the lightning’ is the predicate. Meanwhile, the latter one, datum G1, represents 
Seloka category. In this case, the subject yehe ‘the water’ is followed by kija 
lakunanga membah ‘always flows down’ as the predicate. From these findings, it is 
apparent that affirmative simple sentence type of proverbs can be found in at least 
four categories of Balinese proverbs. 
Similar to the affirmative ones, the negative simple sentence type of proverbs 
are available in more than one category of Balinese proverbs, which are Sesonggan, 
Bladbadan, and Raos Ngempelin. Data C2, F1, and I1 represents negative simple 
sentence type found in these three categories respectively.   
 (C2) Kuluk   ngongkong   tuara     nyegut.    
         dog       ACT-bark      NEG       ACT-bite      
        ‘Barking dogs do not bite.’ 
(F1) Tiang    tusing      ngelah        pangaukan    meng.  
           1SG          NEG       ACT-have       summon        cat  
        ‘I do not have a cat’s summoning sound’ 
 (I1) Tiang   ko    tusing   taen    ngapes-ang     pipis.  
        1SG    also     NEG    ever    trouble-APPL   money 




Firstly, it is essential to address that datum C2 comes from a previously-
mentioned category (see C1), which is Sesonggan. Despite the fact that both C1 and 
C2 have one subject and one predicate, there is a thin line that can be identified, 
which is the presence of negation in datum C2. This particular finding initially implies 
that there is a tendency that a category of Balinese proverbs may have multiple 
types of structure. Taking a look at datum C2, it is clear that the negation marked by 
tuara ‘not’, which precedes the active verb nyegut ‘bite’. Another negation, tusing 
‘not’, is also present in data F1 and I1, which are taken from the category of 
Bladbadan and Raos Ngempelin respectively. This supports Mac Coinnigh's claim 
(2015, p.114) that proverbs can be identified as having negative simple sentence 
type as well. Nonetheless, it is essential to highlight that this type of Balinese 
proverbs are not as common as the ones in affirmative form.  
4.1.1.2 Complex Sentence Type 
 Despite not being as common as simple sentence type, there are three data 
of Balinese proverbs (6% frequency) that have the form of a complex sentence. Mac 
Coinnigh (2015, p.114) argued that complex sentence type of proverbs generally 
consists of a main clause and at least a sub-clause. Data H1 and I2, taken from two 
different categories, represent Balinese proverbs that have complex sentence type.  
(H1) Yen ilang   saka-ne     ne,       wastu       iba    tusing  ilang. 
         if     lost    pole-DEF    this     hopefully   2SG     NEG       lost 
        ‘If this pole is lost, hopefully you will not be lost.’ 
(I2)   Dugas      arja-n            tiang-e           ma-igel-an,          enggang-enggep  
        when      arja.POSS        1SG.POSS           ACT-dance               speechless                      
        ‘When I was performing Arja dance, 
 anak-e             me-balih. 
        person-DEF         ACT-watch 




One of the clear similarities between these two data is that each of which has 
one main clause and one sub-clause. Furthermore, both data H1 and I2 begin with 
the sub-clause rather than the main clause. For instance, in datum H1, it is apparent 
that the proverb starts with yen ilang sakane ne ‘if the pole is lost’. The same thing 
applies to datum I2, since the sub-clause takes the lead in the proverb as well. 
Nevertheless, there is a slight difference between these Sesapan and Raos 
Ngempelin proverbs. While in H1 the type of the sub-clause is an if-clause, a WH-
sub-clause is employed in I2. However, the main highlight is that Balinese proverbs 
from different categories have the tendency to share the same type of structure. 
Moreover, it is also identifiable that datum I2, which is obtained from the category of 
Raos Ngempelin, comes from the same category as datum I1. In other words, it 
strengthens the argument that a category of Balinese proverbs may have different 
types of structure. 
4.1.1.3 Compound Sentence Type 
The third type of sentence found in the data is compound sentence, with only 
two data in total (4% frequency). It is essential to mention that this sentence type is 
constituted by two or more main clauses which are merged by conjunctions such as 
so, and, but, and others (Mac Coinnigh, 2015, p.114). As an instance, datum H2—
from the category of Sesapan, exemplifies Balinese proverbs with the form of a 
compound sentence type. 
 (H2) Ratu Bhatara   Brahma,    titiang    nunas     pasikepan   mangda   
          Lord                Brahma      1SG      ACT-ask      amulet           so    
          ‘Lord Brahma, I am asking for amulets, so  
         rahayu        rare-n            titiang-e        ring      margi. 
          well         child.POSS          1SG.POSS       PREP      way 




Datum H2 has two main clauses, which are linked by mangda ‘so’ as the 
conjunction. A unique thing about this finding is that the proverb starts by greeting 
Lord Brahma—as in Ratu Bhatara Brahma, due to the fact that Sesapan category is 
filled with religious-themed Balinese proverbs (Ginarsa, 2009, p.74). Furthermore, 
this particular category of Balinese proverbs previously appears as having the form 
of a complex sentence. Again, this exaggerates the point that there is a great 
tendency for a category of Balinese proverbs to possess more than one type of 
structure. Nevertheless, as for compound sentence type itself, it is worth highlighting 
that among Balinese proverbs, this structure can be considered as uncommon if 
compared to the previously-mentioned types, since it is only available in the category 
of Sesapan.  
4.1.1.4 Compound-Complex Sentence Type 
It is also revealed that compound-complex sentence type can be found in 
Balinese proverbs, although only two out of 50 data (4% frequency) have this type of 
sentence. However, this combination of compound and complex sentence types is 
only present in one out of ten categories of Balinese proverbs, i.e. Seloka, which 
makes it become as rare as the compound sentence type. Balinese proverbs in the 
form of a compound-complex sentence is exemplified by datum G2.  
(G2) Yan  nongos    di     pedesaan, sesida-sidaan baan  apang   bisa  cara   
         if     ACT-live  PREP    village        get.used.to    by     so.that  able   like  
   ‘If you live in the village, adjust yourself so you can be like 
     baluan,       apang   setata   goba-ne    ng-adung-in      ane    tongos-in. 
   chameleon  so.that  always  face-DEF  ACT-match-APPL  REL   place-APPL 
       chameleon, so you can adapt to your surroundings.’ 
 
In this case, datum G2 begins with an if-clause, as indicated by the use of 




apang ‘so that’ links these clauses, making it a compound-complex sentence type of 
proverbs. Mac Coinnigh (2015, p.115) asserted that this type of sentence—in 
proverbs, usually consists of at least a sub-clause as well as two main clauses. 
Considering Ginarsa's claim (2009, p.67) that the category of Seloka is specifically 
intended for advice-giving, it is understandable that proverbs with such sophisticated 
structure is found in this category, although previously it appears as having simple 
sentence type (see G1). In spite of that, it is important to notice that Seloka category 
joins Sesonggan, Raos Ngempelin, and Sesapan as the categories that have more 
than one sentence type. 
4.1.1.5 Other Types of Structure 
It is evident that Balinese proverbs from various categories fit Mac Coinnigh's 
four classifications of sentence types (2015, p.113). Nonetheless, the findings also 
point out that 12 data (24% frequency) have other types of structure. To begin with, 
there are Balinese proverbs with incomplete sentence type that can be found in four 
out of ten categories of Balinese proverbs, as exemplified by data C3, D2, E2, and 
G3.  
(C3) Ng-entung-ang     uyah    ka     pasih. 
        ACT-throw-APPL     salt      to       sea 
       ‘Throwing salt to the sea.’ 
(D2) Nutur-ang                  tuak        labuh. 
        ACT-speak-APPL    palm.wine    fall 
       ‘Telling a story about spilled palm wine.’ 
(E2) Ma-baong   cangak. 
        ACT-neck      stork 
       ‘Having a stork’s neck.’ 
(G3) Nundun-in          macan     medem. 
       ACT-wake-APPL     tiger      ACT-sleep 
       ‘Waking a sleeping tiger.’ 
These data are considered as incomplete sentences because each of the 




starts with an active verb ngentungang ‘throwing’. Since it takes at least a subject 
and a predicate to form a proper sentence, hence this proverb is considered as an 
incomplete sentence type. Proverbs with this particular pattern is also noticeable in 
the other three categories, i.e. Sesenggakan, Sesawangan, as well as Seloka (see 
D2, E2, and G3), where each of which is also constructed by a single predicate.  
While data C3, D2, E2, and D3 are considered as incomplete sentence type 
due to the absence of the subject, there are few Balinese proverbs that are only 
constructed by one single phrase. Based on the findings, this type is only present in 
two categories—Sesonggan and Sesenggakan. Datum C4 and D3 serve as 
examples from each of the category.  
 (C4) Buka      yeh-e       di   don   candung-e 
         like     water-DEF    on  leaf    taro-DEF 
         ‘Like water on a taro leaf.’ 
 (D3) Buka     pitik-e      ilang        inan-a 
         like     chick-DEF    lost      mother-DEF 
        ‘Like a chick losing its mother.’  
  
 Taking a look at data C4 and D3, the use of buka ‘like’ at the beginning 
indicates that these proverbs are not in the form of a sentence, since a sentence 
starts with a subject. Consequently, these data resemble the form of a simile, where 
buka ‘like’ is followed by a noun. It is evident since the noun in datum C4 is yehe ‘the 
water’, while in datum D3 the noun is pitike ‘the chick’. Since Ginarsa (2009, pp.27-
39) asserted that both Sesonggan and Sesawangan categories are associated with 
comparing people or situations to certain things, it brings clarity that data C4 and 
D3—taken from each of these categories respectively, are comparable to simile. 
Unlike data C4 and D3, datum A1 from Wewangsalan category evidently has 
a subject and a predicate. In spite of that, this proverb still cannot be regarded as 




(A1) Biu        udak      biu     batu,  
        banana hunt   banana stone 
        ‘Hunting bananas, stone bananas, 
        ia     bedak   ng-anggon mantu. 
        3SG  thirsty      ACT-use   in.law 
        he/she wants to have a son/daughter-in-law.’  
 
To elaborate the previously-presented datum, it is apparent that datum A1 
consists of two lines. Though the second line has the form of a simple sentence, the 
first line only consists of nouns. As a result, datum A1 falls into none of the four 
categories of sentence type as well. In addition to this two-line type of Balinese 
proverbs, there exists the four-line type in two out of ten categories—Wewangsalan 
and Peparikan. It is also important to notice that this type is structurally similar to 
pantun in Indonesian literature.   
 (A2) Ujan  bales       ng-uug-ang           ranggon, 
         rain   heavy   ACT-damage-APPL        hut 
         ‘Heavy rain damages the hut, 
         Ujan     ng-ribis         ng-uug-ang          kubu 
         rain    ACT-drizzle  ACT-damage-APPL  cottage 
         light rain damages the cottage 
         Budi   ng-wales   sing  ada  anggon, 
         deed  ACT-reply   NEG  exist   use 
         Unable to return the good deed, 
         Nyilih        pipis    tuara     ka-gugu. 
         ACT-lend  money  NEG    PASS-believe 
         unable to get money loan.’ 
(B1)  Ng-alih          batu  ka      gumi  Nusa,  
         ACT-look.for  stone PREP realm Nusa 
         ‘Looking for stones in Nusa, 
         buah belatung   di    Sukawati 
         fruit    maggot  PREP Sukawati 
         fruit with maggots in Sukawati 
         Margi  ratu     ninggal    desa, 
         walk  queen ACT-leave  village 
         Let’s leave this village, queen 
         motor         Badung   suba    ng-anti. 
         motorcycle Badung   PRF     ACT-wait 





Similar to datum A1, there is at least a sentence in both data A2 and B1. 
However, these proverbs cannot be included as having a sentence form. This leads 
to the realization that Wewangsalan and Peparikan categories have their own 
uniqueness in terms of structure, since Ginarsa (2009, pp.1-24) also mentioned that 
these categories are used specifically in Balinese traditional shows, such as 
Wayang, Arja, and Janger dance performance. Another category of Balinese 
proverbs that has distinctive construction is Cecimpedan—as exemplified by datum 
J1. 
(J1) Apa    panak-a       ka-jekjek,      meme-ne        ka-sadah-ang? 
       what  child-DEF    PASS-step.on   mother-DEF   PASS-recline-APPL 
      ‘What is the child getting stepped on, the mother getting reclined?’ 
 
As indicated by the use of a question word apa ‘what’ and a question mark at 
the end of the proverb, it is clear that datum J1 has the form of an interrogative 
sentence. This is understandable because Ginarsa (2009, p.84) stated that proverbs 
from Cecimpedan category is regarded as children riddles. In spite of that, Mac 
Coinnigh (2015, p.115) included this form in the section of sentence functions of 
proverbs. Hence, it is discussed and elaborated further in the following section.  
4.1.2 Sentence Functions of Balinese Proverbs 
From the findings, it is also pointed out that three out of four sentence 
functions—declarative/indicative, interrogative, and imperative function, can be 
identified among 50 Balinese proverbs. In other words, there are no Balinese 
proverbs that have exclamatory function. On top of that, it is very likely for Balinese 
proverbs to carry the combination of two sentence functions. The data are displayed 





Table 4.2 Sentence Functions of Balinese Proverbs 
No. Sentence Function Total Number Frequency (%) 
1. Declarative/Indicative Function 36 72% 
2. Interrogative Function 5 10% 
3. Imperative Function 3 6% 
4. Combination of Two Sentence Functions 6 12% 
 Total 50 100% 
 Table 4.2 displays that declarative/indicative function is the most prevalent 
sentence function among Balinese proverbs, since 36 out of 50 data (72% 
frequency) possess this function. Secondly, there are only few of interrogative and 
imperative functions used in Balinese proverbs, with five data (10% frequency) and 
three data (6% frequency) respectively. In contrast, no exclamatory functions were 
found in Balinese proverbs. This is associated with Mac Coinnigh’s claim (2015, 
p.116) that exclamatory function is mostly recognized in natural speech. As for the 
written form, it needs to include an exclamation mark at the end of the proverb, 
which could not be found in any of the Balinese proverbs. In spite of this, it is 
revealed that there is a tendency for Balinese proverbs to have the combination of 
two sentence functions, with six data in total (12% frequency). 
4.1.2.1 Declarative/Indicative Function 
Firstly, there are 36 out of 50 data of Balinese proverbs (72% frequency) that 
employ declarative/indicative function. More elaborately, this function appears on six 
out of ten categories of Balinese proverbs. To begin with, data C5, D4, and E3 
represent Balinese proverbs from Sesonggan, Sesenggakan, as well as 
Sesawangan categories that carry declarative/indicative function. 
 (C5) Yeh        ngetel        nyidayang      nge-song-in       batu. 
         water     ACT-drip          able         ACT-hole-APPL     stone 





(D4) Lindung-e      kena      sungga. 
   eel-DEF         hit      booby.trap 
 ‘The eel is booby trapped.’ 
(E3) Untu-ne      putih   kadi   danta. 
   teeth-DEF    white   like    ivory 
 ‘The teeth are as white as ivory.’ 
 
 It is evident that these data share the same function—declarative/indicative 
function, which Mac Coinnigh (2015, p.115) claimed to be the most common one 
among proverbs across different languages. Taking a look at data C5, D4, and E3, 
each of which clearly carries information of a particular subject, which represents the 
declarative/indicative function itself. This is in accordance with Ginarsa's claim 
(2009, pp.27-45) that the proverbs from Sesonggan, Sesenggakan, and 
Sesawangan categories are employed when one aims to give descriptions about 
things that reflect particular life situations. Hence, it is understandable that proverbs 
from these categories use declarative/indicative function. This also applies to the 
categories of Bladbadan, Seloka, and Raos Ngempelin, as represented by data F2, 
G4, and I3 respectively.  
(F2)  Sing  ma-guna pajalan  tiang-e    kema,  mablauk  ng-indang, ng-apung. 
    NEG  ACT-use     walk   1SG.POSS  there   dragonfly    ACT-fly     ACT-float 
  ‘Going there was a waste of time, flying dragonflies, useless.’  
 (G4) Tong     nugi          semal-e       ulung   kongkong cicing.  
          NEG    possible   squirrel-DEF     fall        bark       dog 
        ‘It is impossible for squirrels to fall because of a dog’s bark.’ 
(I3)   Dalang-e  ento   joh-joh    pesan       ka-upah-an. 
                    puppeteer-DEF    that    far-RED    very   PASS-respond-APPL 
‘That puppeteer is rarely recognized by people.’ 
 Unlike Balinese proverbs from the three previously-mentioned categories, 
data F2, G4, and I3 come from categories with more specific purposes. 
Nevertheless, declarative/indicative function is also employed in proverbs from these 
categories. Balinese proverbs from Bladbadan category, first of all, are known as 




a particular topic (Ginarsa, 2009, p.52), which explains why datum F2 has 
declarative/indicative function. Meanwhile, datum G4 belongs to Seloka category, 
which Ginarsa (2009, p.67) mentioned to be the category of proverbs with advices. 
Since there is a great tendency that an advice is given in declarative/indicative form, 
it makes clear sense that proverbs from Seloka category has this function. The last 
category that has this particular function is Raos Ngempelin—which are specifically 
used on stage by comedians when performing Balinese traditional comedy shows 
(Ginarsa, 2009, p.78). This category is represented by datum I3, where dalange ‘the 
puppeteer’ becomes the topic of the information being conveyed.  
4.1.2.2 Interrogative Function 
 Another sentence function in Balinese proverbs is interrogative function, with 
five data in total among 50 Balinese proverbs (10% frequency). In this case, it can be 
identified in three out of ten categories of Balinese proverbs. Furthermore, this 
particular function is exemplified by data F3, G5, and J2—which belong to the 
categories of Bladbadan, Seloka, and Cecimpedan.  
 (F3) Ngudiang   cai     uli       tuni             ma-satak            kuang      selahe, 
         why           2SG   from  just.now    ACT-two.hundred      less     twenty.five  
        ‘Why are you “two hundred minus twenty five”, 
         nyebak     dogen. 
           ACT-cry      only 
   crying all day.’ 
  (G5) Kenken-ang        nekep-in          andus-e. 
          how-APPL      ACT-cover-APPL    smoke-DEF 
         ‘How to cover up the smoke.’ 
 (J2) Apa     anak    ganggas   gondong     ma-ideh? 
        what   person     tall          mump       ACT-circle 
‘What is a tall man with lots of mumps?’ 
It is widely comprehended that interrogative function is indicated by the use 




In datum F3 from Bladbadan category, it is apparent that the question word is 
ngudiang ‘why’. While interrogative proverbs normally have a question mark at the 
end, it does not apply to datum F3. In fact, the question mark in datum G5—which 
uses kenkenang ‘how’ as the question word, is also excluded. This implies that it is 
not a rare event for Balinese proverbs to have the interrogative form when there is 
no question mark. In addition to that, since Bladbadan and Seloka categories are 
previously mentioned as having declarative/indicative function (see F2 and G4), it 
initially indicates that there can be two different sentence functions in a category of 
Balinese proverbs—which is quite similar to the findings on sentence types.  
On the other hand, datum J2 represents Cecimpedan category, which 
contains riddles for children (Ginarsa, 2009, p.84). The question word apa ‘what’ at 
the beginning shows how the proverbs are constructed in this category, as it always 
in the form of a question. This explains why Cecimpedan category, unlike the other 
ones, only has interrogative function. In spite of that, the similarity that data F3, G5, 
and J2 share is that each of which uses WH-interrogatives—which is the most 
prevalent form of interrogative among proverbs (Mac Coinnigh, 2015, pp.115-116). 
4.1.2.3 Imperative Function 
Third of all, despite being not quite common if compared to the previous 
functions, imperative function can also be found among Balinese proverbs. This is 
due to only three out of 50 data (6% frequency) have imperative function. Datum 
F4—which belongs to Bladbadan category, appears as having an imperative 
function.  
 (F4) Ah,       da         ja      cai    ma-jempong    bebek. 
        huh    do-NEG   PART   2SG   ACT-plumage     duck 





In this case, the imperativeness of this proverb is indicated by the use of da 
‘don’t’—which functions as a command from the speaker to the hearer. Thus, it is 
comprehensible that datum F4 carries imperative function. Considering that datum 
F4 is taken from one of the previously-mentioned category, i.e. Bladbadan, it 
strengthens the argument that a category of Balinese proverbs may possess more 
than one sentence functions. As for the Bladbadan category itself, there are three 
sentence functions that can be recognized.  
4.1.2.4 Combination of Two Sentence Functions 
Last but not least, it turns out that Balinese proverbs are also likely to have 
more than one sentence function, as shown by six out of 50 data in total (12% 
frequency). It also needs to be highlighted that there are two types of combination of 
sentence functions, i.e. declarative/indicative and interrogative functions as well as 
declarative/indicative and imperative functions. The first combination can be found 
only in one category, which is Seloka—as exemplified by datum G6. 
(G6) Lengis  ulung  dadi   tultul   aji   gamet,  man  yan   munyi  kadung  suba 
         oil          fall     able   spot   by   cotton   then    if    speech  already   PRF 
        ‘Spilled oil can be mopped by cottons, but if words have been  
        lubuh, kenken-ang     nuduk? 
        fall        how-APPL      ACT-fetch 
                    spoken, how can we take them back?’ 
To begin with, it is noticeable that datum G6 consists of three clauses. While 
the first and second clause uses indicative function, the third one has interrogative 
function, as indicated by the question word kenkenang ‘how’. It needs to be taken 
into account that this proverb also belongs to Seloka category—which previously 
appears as having either indicative or interrogative function. Consequently, it is 




time. This may also be attributed to the usage of Seloka category itself, because 
giving advice can be done in different ways.  
Unlike the previous one, the second combination can be identified in two 
categories—Sesapan and Raos Ngempelin. In this case, the combination involves 
declarative/indicative function as well as imperative function. Data H3 and I4 
represent each of the categories.  
(H3) Ratu Bhatara Indra,  sampunang    saba-na    tiang,   tiang    sampun  
        Lord               Indra      do-NEG      struck-APPL  1SG       1SG       already 
        ‘Lord Indra, please do not struck me, I have 
        nunas      panugraha   ring   Palinggih  Bhatara. 
          ACT-ask      blessing       at      shrine       God 
        asked for Your blessing at the shrine.’ 
 (I4)  Ih,      ma-sugi       malu, ento   cunguh     cai-ne          misi        gendola. 
        INJ ACT-wash.face  first    that     nose    2SG.POSS   ACT-contain  gendola 
                   ‘Ew, wash your face first, your nose contains gendola fruit.’ 
Coming from Sesapan category, datum H3 begins with Ratu Bhatara Indra as 
a means of greeting to Lord Indra, since this proverb is associated with religious 
purposes (Ginarsa, 2009, p.74). More elaborately, the greeting precedes the 
imperative function, which is indicated by the use of sampunang ‘don’t’, and it ends 
with declarative/indicative function. Since most of the time proverbs from this 
category are employed as a means of a prayer, and there is a high chance for 
people to ask for something while praying, it is comprehensible that datum H3 has 
both declarative/indicative and imperative functions.  
In accordance with datum H3, the imperative function in datum I4 is also 
employed at the beginning of the proverb. Nonetheless, in this case, the 
imperativeness is identified by masugi malu, which means ‘go wash your face first’. 
Then, the proverb continues with the indicative function. It is worth highlighting that 




specifically passed among Balinese comedians on stage (Ginarsa, 2009, p.78). 
Hence, it makes clear sense that datum I4 uses such combination of sentence 
functions, because comedians are normally expected to be as expressive as they 
can be. In addition to to Seloka that have three different sentence functions, Raos 
Ngempelin category turns out to have the same amount of variations in terms of 
sentence functions.  
4.1.3 Types of Meaning of Balinese Proverbs 
This subsection discusses the types of meaning of Balinese proverbs. It is 
revealed that there are five types of meaning among 50 Balinese proverbs. These 
types of meaning include connotative, social, collocative, affective, and thematic 
meaning. In spite of this, there is a great tendency for Balinese proverbs to have 
multiple types of meaning. The data is displayed in Table 4.3 (cf. Appendix 3). 
Table 4.3 Types of Meaning of Balinese Proverbs 
No. Type of Meaning Total Number Frequency (%) 
1. Connotative Meaning 17 34% 
2. Social Meaning 13 26% 
3. Collocative Meaning 8 16% 
4. Affective Meaning 3 6% 
5. Thematic Meaning 3 6% 
6. Multiple Types of Meaning 6 12% 
 Total 50 100% 
 
  Table 4.3 shows that connotative and social meaning are the most dominant 
types of meaning in Balinese proverbs, with 17 data (34% frequency) and 13 data 
(26% frequency) respectively. It is also worth noting that there are eight data that 
have collocative meaning (16% frequency), three data that contain affective meaning 
(6% frequency), and three data of thematic meaning (6% frequency) among 50 




proverbs have multiple types of meaning (12% frequency). In this case, social 
meaning is the type that is most likely to co-exist with other types of meaning, such 
as connotative, affective, or reflected meaning. 
4.1.3.1 Connotative Meaning 
 Firstly, it is evident that connotative meaning can be identified among 17 data 
of 50 Balinese proverbs (34% frequency). In addition, three out of ten categories of 
Balinese proverbs show a great tendency of having this type of meaning. Data C6, 
D6, and G7 represent the categories of Sesonggan, Sesenggakan, and Seloka 
respectively. 
 (C6) Buta    tumben         ngedat. 
                    blind   unusual   ACT-open.eyes 
        ‘The blind person suddenly opens his/her eyes.’ 
 (D6) Panak-panakan nyalian (cenik-cenik   dueg     nyilem). 
                    child-RED              fish      small-RED    smart    ACT-dive 
                   ‘The little fish is good at swimming.’ 
 (G7) Tusing  ada      lemet-e       lung. 
                        NEG       exist   flexible-DEF  broken 
                   ‘Flexible things cannot be broken.’ 
 Connotative meaning is widely regarded as beyond its conceptual or literal 
meaning (Leech, 1981, p.12), and it can be positive, neutral, or negative. Taking a 
look at datum C6, it is meant to be directed at a person who once was poor, but then 
becomes arrogant when he/she turns wealthy (Ginarsa 2009, p.32). Consequently, 
this proverb contains a negative connotation that is related to a certain human 
characteristic. Despite being associated with a human characteristic as well, datum 
D6 contains positive connotative meaning. More elaborately, it refers to a smart 
person who inherits his/her intelligence from his/her parents (Ginarsa, 2009, p.41). In 
accordance with this, datum G7 depicts the characteristic of a person who is patient 




connotative meaning among Balinese proverbs is more likely to contain either 
positive or negative connotation. 
4.1.3.2 Social Meaning 
The findings also pinpoint another common type of meaning in Balinese 
proverbs, which is social meaning, since there are 13 out of 50 data in total (26% 
frequency). As Leech (1981, p.14) puts it, social meaning focuses on variations that 
define the social circumstances of an utterance. In this regard, Balinese proverbs 
with social meaning can be found in the categories of Peparikan, Sesapan, and 
Cecimpedan (see data B2, H4, and J3). 
 (B2) Tape wani    ma-wadah     leper, 
         tapai wani  ACT-container plate 
         ‘Tapai wani on a plate, 
                     lipi       duur   pundukan 
          snake  PREP     dike 
                     snakes on a dike, 
                     Sangkan   jani  ada Janger,  
          because   now exist Janger 
                     Now that Janger is performing, 
                     masih Widhi  ma-ngunduk-ang 
                     also     God  ACT-organize-APPL 
                     it is because of God’s willingness.’ 
 
Firstly, it is essential to mention that datum B2 belongs to Peparikan 
category, which is specifically used in Janger—a Balinese traditional dance 
performance (Ginarsa, p.24). In addition to that, this proverb is essentially expressed 
by Janger dancers as a means of sending gratitude to God due to the success of 
their performance. Due to the fact that this proverb uses language of a specific 
performance, the social meaning is initially indicated by the modality. Additionally, 




another social meaning in terms of singularity. Comparably, datum H4 from Sesapan 
category also depicts the similar case.  
 (H4) Buncul   Agung, sepit semprong tuara   bakat-ang-a. 
         bad.luck   big     tongs    tube      NEG   get-APPL-PASS 
         ‘Big bad luck, tongs and tube are impossible to get.’ 
 
In this case, Ginarsa (2009, p.76) mentioned that this proverb is normally 
uttered when Balinese people hear a bird chirping at night, which is believed to be a 
sign of a coming thief. Thus, datum H4 serves as a prayer so that the thief will not 
get anything, including the trivial things such as tongs and tube. Also, considering 
Ginarsa’s claim (2009, p.74) that this category is associated with religious purposes, 
it is understandable that this proverb reflects the singularity and modality of Sesapan 
category. Finally, the category of Cecimpedan also possesses the same type of 
meaning, as represented by datum J3.  
 (J3) Apa  pagehan   anak     not,     pagehan  gelah tuara   not? 
        what    gate     person  visible     gate        own  NEG   visible 
       ‘What is other’s gate that can be seen, our own gate cannot be seen?’  
It is noticeable that (Ginarsa, 2009, p.84) datum J3 is in the form of a 
question—as discussed previously on the types of structure section. This is due to 
the usage of the Cecimpedan category itself, which is riddles for children. Also, since 
these riddles are comparable to jokes and it has specific usage, hence datum J3 
also contains social meaning in terms of modality.  
4.1.3.3 Collocative Meaning 
Additionally, there are eight data among 50 Balinese proverbs that contain 
collocative meaning (16% frequency). Besides, it iis essential to address that 
collocative meaning is noticeable in almost all categories of Balinese proverbs. 




in the proverbs, namely Sesawangan and Seloka. In addition to that, datum E5 
represents the category of Sesawangan, and datum G8 belongs to Seloka category. 
(E5) Pamulu-ne  gading  nyalang   kadi   emas-e    ma-sangling. 
        skin-DEF        fair    ACT-glow   like   gold-DEF    PASS-polish 
        ‘The fair skin glows like polished gold.’ 
(G8) Be     di     tukad-e    wenang   pancing-in. 
        fish  PREP river-DEF  qualified   hook-APPL 
        ‘The fish in the river is qualified to be hooked.’ 
 
In order to identify the collocative meaning of each data, it is important to look 
at the words that co-occur with one another in a certain environment (Leech, 1981, 
p.17). Firstly, datum E5 depicts a human-object comparison, which is specifically 
about physical appearance. To begin with, it is apparent that the word pamulu ‘skin’ 
collocates with the adjective gading ‘fair’, as well as the verb nyalang ‘glow’. 
Moreover, the word emas ‘gold’ also co-occurs with masangling ‘gets polished’. 
Meanwhile, datum G8 contains collocative meaning related to the activity of fishing, 
since it points out how be ‘fish’, tukad ‘river’, and pancing ‘hook’ are in the same 
environment. Despite having different themes, these findings show the way 
collocative meaning is incorporated in Balinese proverbs. 
4.1.3.4 Affective Meaning 
Another type of meaning is affective meaning, with three out of 50 data in 
total (6% frequency). Leech (1981, p.15) claimed that affective meaning is 
associated with emotions of the speaker when uttering something. Though affective 
meaning is not as prevalent as the previous types among Balinese proverbs, datum 
E4 from Sesawangan category pinpoints this type of meaning.  
 (E4) Demen     hati-ne      dugas-e      ento   alah      oton-in. 
         happy    heart.POSS  when-DEF    that    like   birthday-APPL 




 It is evident that the emotion being expressed in datum E4 is happiness, due 
to the choice of word, i.e. demen ‘happy’. Additionally, the category of Sesawangan 
is filled with proverbs with comparisons (Ginarsa, 2009, p.45), and in datum E4, it is 
indicated by the use of alah ‘like’. More elaborately, two of the things that are being 
compared is ‘feeling happy’ and ‘having a birthday celebration’. This strengthens the 
argument that datum E4 carries affective meaning—specifically, a positive emotion.  
4.1.3.5 Thematic Meaning 
Similar to affective meaning, there are three data of thematic meaning among 
50 Balinese proverbs (6% frequency). Nonetheless, thematic meaning can be 
recognized in all categories of Balinese proverbs. This is because thematic meaning 
deals with the way a sentence or an utterance is organized to give certain emphasis 
(Leech, 1981, p.19). Among Balinese proverbs, there are at least three noticeable 
kinds of emphasis—each of which is respectively depicted by data C7, D5, and E6. 
(C7) Liep-liep        le-lipi      gadang. 
        quiet-RED   RED-snake   green 
        ‘As quiet as a green snake.’ 
(D5) Goak-e       bakat      mangsi-nin-a. 
        crow-DEF     get     charcoal-APPL-PASS 
        ‘The crow gets covered in charcoal.’ 
(E6) Roma-ne    nyalang   selem kadi  mangsi. 
        hair-DEF     ACT-glow   black  like  charcoal 
       ‘The hair glows as black as charcoal.’ 
 
It is not a rare event for Balinese proverbs to have the construction of datum 
C7. More elaborately, in this case, the adjective liep ‘quiet’ appears at the beginning, 
which automatically becomes the focus of the proverb. The next one, datum D5, 
represents Balinese proverbs with passive construction. In this regard, the emphasis 




Last but not least, datum E6 has an active construction, where the subject romane 
‘the hair’ takes the lead. 
4.1.3.6 Multiple Types of Meaning 
Additionally, it turns out that Balinese proverbs are likely to have multiple 
types of meaning, with six out of 50 data in total (12% frequency). It is worth 
highlighting that social meaning evidently co-exists with another type of meaning in 
each of the following data. First and foremost, datum A3 from Wewangsalan 
category and datum F5 from the category of Bladbadan contain social and 
connotative meaning.  
 (A3) Asep    menyan  majegau,  
                    smoke incense  agarwood 
         ‘The smoke of agarwood incense stick,                     
        tendas lengar  ma-topong         kau. 
        head     bald      ACT-hat     coconut.shell 
        a bald head wears a coconut shell hat.’ 
(F5) Eda         ja     cai   manuk     mabulu       lua     dini,  
                   do-NEG  PART  2SG    cock    ACT-feather  female here  
                   ‘Don’t you be such a female-feathered cock here, 
        papak-papak     keneh-ang-a. 
        various-RED     think-APPL-PASS 
         overthinking everything.’ 
 
The social meaning in datum A3, first of all, is indicated by the modality. This 
is attributed to how datum A3 uses language of a joke, which is specific to 
Wewangsalan category itself. Hence, this proverb also gives a negative connotation 
of a person who has a bald head, since Ginarsa (2009, p.7) mentioned that datum 
A3 is an instance of Balinese proverbs that serves as a mockery for bald people. In 
accordance with this, datum F5 contains negative connotation as well, specifically 
about a man who has the tendency to overthink every single thing. This 




the use of cai ‘you’ points out that the social meaning in this proverb is associated 
with the status, because in Balinese, this pronoun is generally used between peers 
that have high intimacy. 
 Furthermore, it is also possible for Balinese proverbs to carry both social and 
affective meaning at the same time. This combination of types of meaning can be 
found in the category of Peparikan. More elaborately, datum B3 clearly depicts this 
case.  
(B3) Keladi nguda  tebih  tanem,  
        taro      young  break  plant 
       ‘Young taros are cut and planted, 
        jempiring-e     kembang  diwang 
        jempiring-DEF   bloom     outside 
        jempiring flowers are blooming outside 
        Adi  nguda sedih kangen,  
        dear  why    sad     miss 
        Dear, why are you so sad, 
        pakirim-e   kadung  juang. 
        dowry-DEF already accept 
        the dowry has already been accepted.’ 
Similar to datum B2, datum B3 contains social meaning in terms of modality 
due to the fact that proverbs from this Peparikan category are only exchanged 
between Janger dancers while performing. However, datum B3 happens to carry 
affective meaning as well, which is actually quite a rare case among Balinese 
proverbs. This affective meaning is noticeable in the third line, Adi nguda sedih 
kangen ‘Dear, why are you so sad?’—which somewhat shows that the speaker is 
feeling worried about the other person. As opposed to datum E5 shows positive 
emotion, this one can be regarded as a negative one. This finding implies that 
Balinese proverbs may as well contain both positive and negative type of emotions 




 (I5) Yen   payu       ng-igel-ang     calonarang  ditu,  
        if    confirm  ACT-dance-APPL calonarang  there  
       ‘If it is confirmed that Calonarang will be performed there, 
        icang nyak     suba   dadi   sisian-ne. 
        1SG    want   already  be   student-DEF 
        I want to be the student.’ 
Lastly, datum I5 reveals that Balinese proverbs may contain social and 
reflected meaning. As for the social meaning, it is similar to the most of the previous 
ones—which is in terms of modality. Nevertheless, in this case, the language used is 
specific to traditional comedy performance, meaning that it is only used by Balinese 
comedians when performing on stage. Likewise, the reflected meaning is related to 
the usage of Raos Ngempelin category itself, since each of the proverbs in this 
category is constructed with double conceptual meanings (Ginarsa, 2009, p.78). 
Taking a look at datum I5, the reflected meaning is indicated by the word sisianne. In 
this regard, Ginarsa (2009, p.80) asserted that this word can be interpreted as ‘the 
student’ or ‘sitting at the corner as an audience’. This is in line with Leech’s claim 
(1981, p.16) that reflected meaning deals with words that reflect one sense to 
another sense. In spite of that, reflected meaning can only be identified in one 
category of Balinese proverbs. 
 
4.2 Discussion 
This section consists of three subsections. The first subsection covers the 
sentence types of Balinese proverbs, the second one discusses the sentence 
functions of Balinese proverbs, and the third one breaks down the types of meaning 






4.2.1 Sentence Types of Balinese Proverbs 
From the findings, it is pointed out that there is such complexity when it 
comes to the structure of Balinese proverbs. To begin with, it turns out that Balinese 
proverbs with simple sentence type can be identified among 31 out of 50 data (62% 
frequency). This further confirms Mac Coinnigh’s theory (2015, p.113) that simple 
sentence type is the most common sentence type of proverbs. Also, both affirmative 
and negative simple sentence type are present in Balinese proverbs, though the 
former one is more prevalent than the latter one. Furthermore, it needs to be 
mentioned that this type of sentence is mostly possessed by the categories of 
Balinese proverbs that are meant for everyday use, such as Sesonggan, 
Sesenggakan, Sesawangan, and Seloka. This implies that Balinese people have 
high tendency to employ simple sentences when it comes to daily communication. 
On the other hand, the other sentence types, namely complex, compound, 
and compound-complex sentence type, can only be recognized among two to three 
data (4%-6% frequency) among 50 Balinese proverbs. This is somewhat different 
from Perangin-Angin and Dewi’s findings (2020) that complex and compound 
sentence are more common than the simple sentence type among Pagu proverbs. In 
Balinese proverbs, these sentence types are only identifiable in the proverbs from 
categories that have specific usages, such as Sesapan which is intended for 
religious-related activites, and Raos Ngempelin that is exchanged among Balinese 
comedians when performing on stage. As a result, it can be implied that Balinese 
pass proverbs with more sophisticated structure for non-daily purposes.  
Though the findings are in agreement with Mac Coinnigh’s classification of 




among Balinese proverbs (e.g. incomplete sentence type, four-line type, etc.) that 
can be identified among 12 data (24% frequency). This supports Akanbi’s findings 
(2015) that pointed out how Yorùbá proverbs can be categorized into five different 
types of structure, and not all of the data have the form of a sentence. Additionally, 
since other previous studies also revealed different structural variations of proverbs 
across languages (see Kouega, 2017; Perangin-Angin & Dewi, 2020), it strengthens 
Mieder’s claim (1993, p.8) that proverbs should no longer be regarded as fixed or 
strict in terms of structure. Last but not least, the evident that multiple categories of 
Balinese proverbs share similarities in terms of structure, and how one category can 
be noticed as having more than one sentence type, also exaggerates the point that 
Balinese proverbs are complex in terms of structure. 
4.2.2 Sentence Functions of Balinese Proverbs 
As for the sentence functions, most of Balinese proverbs appear as having 
declarative/indicative function, with 36 out of 50 data (72% frequency). This is in 
accordance with Perangin-Angin and Dewi's study (2020) that revealed 
declarative/indicative function is the one that stood out in Pagu proverbs if compared 
to the other functions. Similarly, Kouega also (2017) asserted that proverbs are less 
likely to be found in non-statement forms. The implications of these findings may be 
associated with the fact that proverbs generally function to give effective descriptions 
of things, people, or situations—which usually come in the form of a statement. 
Hence, it is comprehensible that declarative/indicative function is the most common 
function in Balinese proverbs. 
In contrast, only few data of Balinese proverbs have interrogative and 




Angin & Dewi’s study (2020) which revealed that there are approximately two Pagu 
proverbs that possess interrogative and imperative functions. Similar to the findings 
on the compound, complex, and compound-complex sentence types of Balinese 
proverbs, interrogative and imperative functions are only recognizable in categories 
that are meant for specific usages as well. It can be inferred that Balinese people 
tend to employ various sentence types and functions of proverbs when it comes to 
specialized purposes. This may reflect how in terms of everyday context, Balinese 
people not only have higher tendency in using simple sentences, but also 
declarative/indicative function when communicating with others. 
Additionally, none of the data of Balinese proverbs are in the form of 
exclamatory function. This is understandable since Mac Coinnigh (2015, p.116) 
asserted that proverbs with exclamatory function can mostly be identified in spoken 
form, since this function is associated with emotions of joy, anger, surprise, or 
others. Due to the realization that these emotions are indicated by the intonation of 
the speaker in natural speech, hence it makes clear sense that the findings of this 
study fail to observe this function. In spite of Mac Coinnigh’s claim (2015, p.116) that 
exclamatory function can also be regarded by the use of an exclamation mark in the 
proverbs, there are no Balinese proverbs that can represent this case. 
Nonetheless, there is a combination of two sentence functions found among 
some of Balinese proverbs, with six out of 50 data (12% frequency). More 
elaborately, this case also occurs to Balinese proverbs that are used for specific 
purposes, which is comparable to the findings on interrogative and imperative 
functions. The evident that a Balinese proverb may contain more than one sentence 




This is also in line with Mieder’s theory (1993, p.8) that the structure of proverbs may 
sometimes be influenced by different situations or purposes, hence it makes sense 
that some of the findings have more than one sentence type and/or sentence 
function. In addition to that, the fact that the specific purposes of Balinese proverbs 
include giving advice and religious-related activities also support Mieder’s claim 
(2004, pp.136-146) that it is not a rare event that the functions of proverbs are 
associated with solution-seeking, as well as social and religious purposes.  
4.2.3 Types of Meaning of Balinese Proverbs 
In regard to the types of meaning, 17 out of 50 Balinese proverbs contain 
connotative meaning (34% frequency). It needs to be emphasized that this type of 
meaning includes positive and negative connotations that are mainly associated with 
human traits. From these findings, it can be inferred that Balinese people mostly 
convey characteristics or attitudes of the people through the proverbs rather than 
describing them in a direct way. These findings are somewhat in accordance with 
Efransyah’s findings (2020) that discovered positive and negative connotative 
meaning in Besemah proverbs, which are also related with human characteristics. 
Besides, the findings of this study also support Mansyur and Said’s research results 
(2020) that identified positive, neutral, and negative meanings found in Wolio 
proverbs. Furthermore, since there are no Balinese proverbs that merely contain 
conceptual meaning, thus, it further supports Efransyah’s findings (2020) that 
revealed how connotative meaning is more likely to be found among proverbs rather 
than conceptual meaning.  
Another type of meaning that stand out among Balinese proverbs is social 




from conveying human traits and characteristics, Balinese proverbs are also rich in 
social values and contexts, because the social meaning is oftentimes indicated by 
the variations of modality, singularity, and status. It is also worth emphasizing that 
this type of meaning may also co-exist with connotative, affective, or reflected 
meaning in some Balinese proverbs. Additionally, the fact that social meaning is one 
of the most dominant type of meaning among the others might be attributed to how 
some categories of Balinese proverbs are intended for Balinese art performances 
and other cultural-related usages. For instance, Ginarsa (2009) addressed that 
Balinese proverbs from Peparikan category are specifically employed in Janger, 
which is one of Balinese traditional dance performances (Ginarsa, 2009, p.24). 
Moreover, the proverbs are meant to be exchanged only by the Janger dancers, 
which shows the modality that indicates the social meaning of Balinese proverbs. 
Consequently, it makes clear sense that social meaning is common among Balinese 
proverbs. 
On the other hand, affective meaning can hardly be found among Balinese 
proverbs, since there are only three out of 50 Balinese proverbs (6% frequency). 
However, it is revealed that affective meaning in Balinese proverbs vary from 
positive to negative emotions. The rare occurrence of affective meaning may be 
related to Leech’s claim (1981, p.16) that it sometimes depends on the intonation of 
the speaker. As for reflected meaning, it can be identified only in the category of 
Raos Ngempelin, which is essentially constructed by ambiguous meaning for 
performance purposes, and it also only co-exists with social meaning. In other 




sentence, because the case is that only one word in the proverb contains reflected 
meaning.  
Moreover, based on the findings on collocative and thematic meanings, there 
are two things that can be inferred. First of all, it can be highlighted that Balinese 
proverbs consists of words that normally collocate with one another, since there are 
eight out of 50 data (16% frequency) that contain collocative meaning. Moreover, 
most of the time, the theme of these words are related to human-object comparison 
in terms of physical appearance, as well as daily activities. This also supports 
Efransyah’s findings (2020) that the themes of Wolio proverbs include human 
characteristics, as well as work and social life. Secondly, there are at least three 
kinds of emphasis among Balinese proverbs (6% frequency). While the two of which 
are active and passive construction, the other one is giving emphasis on adjective—
which can be considered as another uniqueness of Balinese proverbs.  
These findings indicate that semantically, Balinese proverbs are as complex 
and unique as their structural aspects. It this case, it needs to be addressed that 
certain types of structure tend to contain particular types of meaning. For instance, 
simple sentence type of Balinese proverbs mostly have declarative/indicative 
function and carry connotative meaning, which is remarkable because these three 
types are the ones that stand out among the others. Meanwhile, Balinese proverbs 
that have the other types that are not very common (e.g. complex, compound, and 
compound-complex sentence type) turn out to be associated with imperative function 
and combination of two sentence functions. Moreover, these rare types of structure 
also tend to contain social meaning, which is the second most common type of 




with simple sentence type and declarative/indicative function are mostly used in 
everyday context, particularly when Balinese people intend to describe things, 
people, or situations around them, considering this type of structure is most likely to 
have connotative meaning. Conversely, Balinese proverbs with uncommon types of 
structure generally contain social meaning, which are used by Balinese people for 
cultural-related and other specific purposes. At last, it is worth mentioning that 
various themes and concepts such as human characteristics and attitudes, life 
situations, as well as religious beliefs are incorporated in Balinese proverbs. 
 This study is still limited to the sentence types, sentence functions, and types 
of meaning of Balinese proverbs. Thus, this study lacks of in-depth analysis of the 
syntax and semantics of Balinese proverbs, and it does not cover other linguistic 
aspects of Balinese proverbs, such as pragmatic, sociolinguistic, and other aspects. 
Consequently, the researcher hopes that this study can be improved further in the 
future by applying different approaches, i.e. ethnographic approach, in order to 
achieve more desirable results and comprehensive discussions.  
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CHAPTER V 
CONCLUSIONS AND SUGGESTIONS 
This chapter presents the conclusions based on the research findings, as 
well as suggestions for the readers and future researchers. 
5.1 Conclusions 
To sum up, Balinese proverbs are quite complex in terms of structure and 
meaning. From the structural perspective, a number of Balinese proverbs are in line 
with Mac Coinnigh’s theory (2015) of sentence types and sentence functions of 
proverbs. Firstly, it needs to be highlighted that many of Balinese proverbs have 
simple sentence type, whereas only few of which appear in the form of other 
sentence types, i.e. complex, compound, and compound-complex sentence type. In 
addition to that, the findings revealed that there are other types of structure of 
Balinese proverbs that can be identified. Hence, it can be concluded that not all 
Balinese proverbs have the structure of a sentence.  
 In terms of sentence functions, it is pointed out in the findings that Balinese 
proverbs mostly carry declarative/indicative function. As for the other functions, only 
interrogative and imperative functions are present in the findings, meaning that no 
exclamatory functions can be found among Balinese proverbs. However, it is worth 
noting that there is a great tendency for Balinese proverbs to carry more than one 
sentence function, since the findings show that some of which have two functions, 
i.e. declarative/indicative and interrogative functions, as well as declarative/indicative 
and imperative functions. These findings indicate that in terms of everyday use, 




declarative/indicative function. On the other hand, when it comes to other purposes 
such as advice-giving, religious purposes, and specialized purposes such as 
performing Wayang shows or Janger dance, more sophisticated proverbs (e.g. 
compound sentence type with indicative and imperative functions) are employed.  
Last but not least, the types of meaning turn out to be as equally complex as 
the types of structure, since five types of meaning by Leech (1981) can be identified 
in Balinese proverbs. In spite of this, connotative and social meaning are the most 
dominant types among the others. While connotative meaning is mostly found in 
Balinese proverbs with simple sentence type and declarative/indicative function, 
social meaning is associated with the uncommon sentence types and functions. 
Additionally, it is not a rare event that Balinese proverbs may contain multiple types 
of meaning. Finally, the main themes found in Balinese proverbs indicate that 
Balinese proverbs not only reflect the traits and characteristics of Balinese people, 
but also remarkably honor Balinese cultural values. 
5.2 Suggestions 
 This study only covers types of structure of Balinese proverbs from the 
viewpoint of sentence types and sentence functions, as well as types of meaning of 
Balinese proverbs. Consequently, it is suggested for future researchers to delve 
deeper into the syntax and semantics of Balinese proverbs by applying ethnographic 
approach or other approaches, and explore more about Balinese proverbs from 
other linguistic perspectives. Lastly, the researcher hopes that this study can 
encourage the readers, particularly young generations, to acknowledge Balinese 
proverbs as well as other traditional proverbs in Indonesia, and continue to pass 
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Appendix 1. Sentence Types of Balinese Proverbs 
 This table contains the representatives of the data displayed in subsection 
4.1.1 Sentence Types of Balinese Proverbs. Each of the datum was given a check 
mark based on its sentence type. Additionally, data that do not have the form of a 
sentence were not given a check mark in the table and these data were categorized 
as having other types of structure. 
Code Proverb Sentence Type 
Simple Complex Compound Compound-
Complex 
A1 Biu udak biu batu, ia 
bedak nganggon mantu.  
‘Hunting bananas, stone 
bananas, he/she wants to 
have a son/daughter-in-
law.’ 
    
A2 Ujan bales nguugang 
ranggon, ujan ngribis 
nguugang kubu 
Budi ngwales sing ada 
anggon, nyilih pipis tuara 
kagugu. 
‘Heavy rain damages the 
hut, light rain damages 
the cottage 
Unable to return the good 
deed, unable to get 
money loan.’ 
    
B1 Ngalih batu ka gumi 
Nusa, buah belatung di 
Sukawati 
Margi ratu ninggal desa, 
motor Badung suba 
nganti. 
‘Looking for stones in 
Nusa, fruit with maggots 
in Sukawati 




Let’s leave this village, 
queen, motorcycle ride to 
Badung has awaited.’ 
C1 Lelipi ngalih gegitik. 
‘A snake is looking for a 
stick.’ 
     
C2 Kuluk ngongkong tuara 
nyegut. 
‘Barking dogs do not bite.’ 
     
C3 Ngentungang uyah ka 
pasih. 
‘Throwing salt to the sea.’ 
    
C4 Buka yehe di don 
candunge. 
‘Like water on a taro leaf.’ 
    
D1 Genite bakat gesgesa. 
‘The itch gets scratched.’ 
     
D2 Nuturang tuak labuh. 
‘Telling a story about 
spilled palm wine.’ 
    
D3 Buka pitike ilang inana. 
‘Like a chick losing its 
mother.’ 
    
E1 Seledetne kadi tatit. 
‘The glance is like the 
lightning.’ 
     
E2 Mabaong cangak. 
‘Having a stork’s neck.’ 
    
F1 Tiang tusing ngelah 
pangaukan meng. 
‘I do not have a cat’s 
summoning sound.’ 
     
G1 Yehe kija lakunanga 
membah. 
‘The water always flows 
down.’ 
     





apang bisa cara baluan, 
apang setata gobane 
ngadungin ane tongosin. 
‘If you live in a village, 
adjust yourself so you can 
be like chameleon, so you 
can adapt to your 
surroundings.’ 
G3 Nundunin macan medem. 
‘Waking a sleeping tiger.’ 
    
H1 Yen ilang sakane ne, 
wastu iba tusing ilang. 
‘If this pole is lost, 
hopefully you will not be 
lost.’ 
     
H2 Ratu Bhatara Brahma, 
tiang nunas pasikepan 
mangda rahayu raren 
titiange ring margi. 
‘Lord Brahma, I am 
asking for amulets, so 
that my child will be safe 
on the way.’ 
     
I1 Tiang ko tusing taen 
ngapesang pipis. 
‘I also do not ever worry 
about money.’ 
     
I2 Dugas arjan tiange 
maigelan, enggang-
enggep anake mebalih. 
‘When I was performing 
Arja dance, the audience 
watched speechlessly.’ 
     
J1 Apa panaka kajekjek, 
memene kasadahang? 
‘What is the child getting 
stepped on, the mother 
getting reclined?’ 






Appendix 2. Sentence Functions of Balinese Proverbs 
 This table displays the data representatives that are presented in subsection 
4.1.2 Sentence Functions of Balinese Proverbs. Similar to the table in the previous 
appendix, each datum was given a check mark according to its sentence function(s). 
Code Proverb Sentence Function 
Declarative
/ Indicative 
Interrogative Imperative Exclamatory 





can hollow out 
stone.’ 
     
D4 Lindunge kena 
sungga. 
‘The eel is 
booby trapped.’ 
     
E3 Untune putih 
kadi danta. 
‘The teeth are 
as white as 
ivory.’ 
     










     
F3 Ngudiang cai 
uli tuni masatak 
kuang selahe, 
nyebak dogen. 
‘Why are you 
“two hundred 
minus twenty 




five’, crying all 
day.’ 
F4 Ah, da ja cai 
majempong 
bebek. 
‘Huh, don’t you 
be such a 
duck’s 
plumage.’ 
     




‘It is impossible 
for squirrels to 
fall because of 
a dog’s bark.’ 




‘How to cover 
up the smoke.’ 
     
G6 Lengis ulung 







‘Spilled oil can 
be mopped by 
cottons, then if 
words have 
been spoken, 
how can we 
take them 
back?’ 
      














please do not 
struck me, I 
have asked for 
Your blessing 
at the shrine.’ 







     




‘Ew, wash your 
face first, your 
nose contains 
gendola fruit.’ 
      




‘What is a tall 
man with lots of 
mumps?’ 













Appendix 3. Types of Meaning of Balinese Proverbs  
This table shows the representatives of the data regarding the types of 
meaning of Balinese proverbs.  
Code Proverb Type(s) of Meaning 
A3 Asep menyan majegau, 
tendas lengar matopong kau. 
‘The smoke of agarwood incense stick,  
a bald head wears a coconut shell hat.’ 
Connotative and Social 
Meaning 
B2 Tape wani mawadah leper,  
lipi duur pundukan 
Sangkan jani ada Janger,  
masih Widhi mangundukang. 
‘Tapai wani on a plate,  
snakes on a dike 
Now that Janger is performing,  
it is because of God’s willingness.’ 
Social Meaning 
B3 Keladi nguda tebih tanem, 
jempiringe kembang diwang 
Adi nguda sedih kangen, 
pakirime kadung juang. 
‘Young taros are cut and planted, 
jempiring flowers are blooming outside 
Dear, why are you so sad, 
the dowry has already been accepted.’ 
Social and Affective Meaning 
C6 Buta tumben ngedat. 
‘The blind person suddenly opens his/her 
eyes.’ 
Connotative Meaning 
C7 Liep-liep lelipi gadang. 
‘As quiet as a green snake.’ 
Thematic Meaning 
D5 Goake bakat mangsinina. 
‘The crow gets covered in charcoal.’ 
Thematic Meaning 
D6 Panak-panakan nyalian (cenik-cenik 
dueg nyilem). 
‘The little fish is good at swimming.’ 
Connotative Meaning 
E4 Demen hatine dugase ento alah otonin. 
‘Feeling happy at that time just like 
having a birthday celebration.’ 
Affective Meaning 
















‘The fair skin glows like polished gold.’ 
E6 Romane nyalang selem kadi mangsi. 
‘The hair glows as black as charcoal.’ 
Thematic Meaning 
F5 Eda ja cai manuk mabulu lua dini,  
papak-papak kenehanga. 
‘Don’t you be such a female-feathered 
cock here, overthinking everything.’  
Connotative and Social 
Meaning 
G7 Tusing ada lemete lung. 
‘Flexible things cannot be broken.’ 
Connotative Meaning 
G8 Be di tukade wenang pancingin. 
‘The fish in the river is qualified to be 
hooked.’ 
Collocative Meaning 
H4 Buncul Agung, sepit semprong tuara 
bakatanga. 
‘Big bad luck, tongs and tube are 
impossible to get.’ 
Social Meaning 
I5 Yen payu ngigelang calonarang ditu, 
icang nyak suba dadi sisianne. 
‘If it is confirmed that Calonarang will be 
performed there, I will be the student.’ 
Social and Reflected Meaning 
J3 Apa pagehan anak not, pagehan gelah 
tuara not? 
‘What is other’s gate that can be seen, 
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